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the ornaments that may be left on the bodies through love and
affection are worthless and are no ornaments. All such determina-
tions have their value and reality only in the totality of such
determinations, which are interconnected. So the truth of these
determinations, taken each separately, is their totality; and the
reality of any determination is the reality of this totality.
But now, the question would be raised whether in the totality
of such determinations each determination can retain its distinct-
ness. Some say that it does, others that it does not. But all
agree that the determinations, as constituting a totality or a
systematic whole, acquire a new quality, and undergo some
change through mutual fusion. This fusion is complete when even
their distinctness is lost, but partial when it is retained. But any-
way, we have something new, and that is reality. This reality is
conceived in terms of completion or perfection. But what about
the world we experience? Whence could it have come? As
there can be nothing else besides reality, the world must have
issued from it, call the process vivarta or parinama. We arrive at
the peculiar idea that the fulfilment of the world is its material
cause.
This idea can be understood even in terms of the philosophies
of Bradley and Bosanquet. For both, the Absolute is the highest
universal, though it is not the abstract but the concrete. And
that is the individual. It is the individual or concrete universal,
because it is a system of ordinary universals. Though it is the
highest gejms, if we are allowed to use the expression, it includes
within itself both the species and their differentiae. It is therefore
all-inclusive, and so, both in connotation and denotation, it is
wider than any of its species. And the things of the world undergo
in it so much transfusion into each other that only their distinc-
tions are left and not their differences. If that is the reality, why
do we experience the plurality? Whence does it come? The
Absolute is the all-indusive and sole reality. They therefore must
belong to it only. And as the appearances are the forms, reality
must be their material.
So in every absolutism, it is impossible to resist the conclusion
that the truth of the world is its material cause. And it is the
highest universal and therefore the formal cause as well. "The
formal cause Aristotle defines as the substance and essence of the
thing. Now the essence of a thing is given in its definition. But
the definition is the explication of the concept. Therefore the
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